CAN AN ELDER BE DIVORCED?
What the Bibles say

· KJV—1 Tim. 3:2  A bishop then must be blameless, the husband of one wife, vigilant, sober, of good behavior, given to hospitality, apt to teach; 

· NLT—1 Tim. 3:2  For an elder must be a man whose life cannot be spoken against. He must be faithful to his wife. He must exhibit self-control, live wisely, and have a good reputation. He must enjoy having guests in his home and must be able to teach. 

· NIV—1 Tim. 3:2  Now the overseer must be above reproach, the husband of but one wife, temperate, self-controlled, respectable, hospitable, able to teach,
· NAS—1 Tim 3:2  So the pastor must be a man above reproach, must have only one wife, must be temperate, sensible, well behaved, hospitable, skillful in teaching:
What the Greek says

the actual Greek word order—mias gunaikos aneir—literally reads a "one-woman-man," or derivatively, a "one-wife-husband
1 Tim. 3:2 2A bishop  1985 then  3767 must  1163  5748 be  1511  5750 blameless,  423 the husband  435 of  3391 one  3391 wife 1135

1 Tim 3:12  Let  2077   the deacons  1249 be  2077  5749 the husbands  435 of  3391 one  3391 wife 1135 ,  1135 ruling  4291  5734 their children  5043 and  2532 their own  2398 houses  3624 well. 2573
Titus 1:6  If any  1536 be  2076  5748 blameless,  410 the husband  435 of  3391 one  3391 wife 1135 ,  1135 having  2192  5723 faithful  4103 children  5043 not  3361 accused  1722  2724 of riot  810 or  2228 unruly. 506 

435 aner { an’-ayr} 
AV - man 156, husband 50, sir 6, fellow 1, not tr 2; 215

1)
with reference to sex

1a)
of a male

1b)
of a husband

1c)
of a betrothed or future husband

2)
with reference to age, and to distinguish an adult man from a boy

3)
any male

4)
used generically of a group of both men and women

3391 mia { mee’-ah} 
AV - one 62, first 8, a certain 4, a 3, the other 1, agree + 4160 + 1106 1; 79

1)
only one, someone

1135 gune { goo-nay’} 
AV - women 129, wife 92; 221

1)
a woman of any age, whether a virgin, or married, or a widow

2)
a wife

2 Qualifying statements

The text basically says the elder must be a one (mia) woman (gune) man (aner).  The phrase is usually qualified, or interpreted in one of two ways:

1. “husband of one wife” means husband of one wife for life
a. ie;  not remarried
b. issue=has he been divorced?
—OR—
2. “husband on one wife” means husband of one wife at a time
a. ie.  can be remarried

b. issue=is he faithful to his wife, a one woman kind of man?

Why I do not believe the author meant the husband of one wife for life

   --or that and Elder cannot be divorced

1. God permits divorce and remarriage under certain condition (! Tim 5:9-15; Rom. 7:2-3; 1 Cor. 7:39)
2. the Bible teaches that after true repentance, a man can be restored to fellowship with God and leadership in the community of faith
· as was the case with Paul after murdering

· as was the case with David after adultery

3. it is possible to meet the one wife for life qualification and still be unfit in a marital or moral sense—it lessens the requirement for the office
4. the qualification is not written in a negative sense, forbidding divorce (would have been easy for the author to do), but rather as a positive requirement of marital fidelity and faithfulness

5. if we interpret the passage to preclude divorced men, then we make the verse stand out and stand alone from the rest of the passage

· it would be the only absolute requirement—all the others are relative

· the interpretation doesn’t really fit in the larger context of all listed requirements
6. the author was listing moral qualifications—not external conditions
· the list of requirements examines the character of the candidate—not the experiences—ie not “has he ever been divorced”, but rather “is he martially faithful, morally upright”

· the issue is not divorce, or even past management performance, but current character and morality

7. what practical advantage does a non remarried man offer—what practical reason would there be for the requirement?
· some might ask “How would he counsel divorcing couples when he had been divorced himself?”  I’d say the same way we counsel any believer who has sinned just like we all have sinned, or in the same way Paul counseled against murder.

· some might ask “What about his ability to manage his own house?” (1 Tim 3:4-5).  First of all, understand that requirement is written in the present tense—not past.  Secondly, if we are going to disqualify a man here for a single past failure, shouldn’t we be consistent with that stringency on the others?—has he ever hit?  been greedy?  drank wine?  been impatient?  (1 Tim 3:3)  Are we looking for a perfect past track record or solid moral character in the present?
Why I do believe the author meant the husband of one wife at a time

   --or that an Elder can be divorced
1. The historical context lends itself to this interpretation.  While polygamy or bigamy were not common practices at the time of the author’s writing, men’s use of prostitution and mistresses were common place.  The issue of non marital sexual activity would of been a real concern to Elder candidates and the church, and a requirement of marital, or one woman faithfulness would have been necessary and appropriate.
The grammatical context allows this interpretation.  The actual Greek word order—mias gunaikos aneir—literally reads a "one-woman-man," or derivatively, a "one-wife-husband.  The grammar does not say “married only once”.  A Biblically divorced and remarried man is the husband of one wife—for the previous union has been dissolved and he is no longer married to the one he has divorced.
2. The textual (larger context) context lends itself to this interpretation.  The text is regukating the current marital and moral condition of the Elder—not the # of times married.  “The phrase “one-woman man" doesn't refer to marital status at all. Paul is giving moral qualifications for spiritual leadership, not outlining what an elder's social status or external condition is to be. "One-woman man" speaks of the man's character, the state of his heart. If he is married, he is to be devoted solely to his wife. Whether or not he is married, he is not to be a ladies' man.”— John MacArthur, SHEPHERDOLOGY, pp. 189-190
3. The cultural context lends itself to this interpretation.  “In view of the tenor and teaching of the whole of Scripture, it seems equally implausible to me that a past divorce would automatically disqualify one from leadership in the community. The Torah permits divorce under certain circumstances, as does Jesus and as does Paul himself. (Of course, what exactly constituted justifiable grounds for divorce was debated then in Judaism and today in the church.) Divorce never was considered God's original intent nor His ideal for marriage—"the altar of God sheds a tear every time a divorce is granted" noted the Sages—but it was allowed in view of the human condition and under extenuating circumstances.

Scholars have noted that the Greek syntax of mias gunaikos aneir ("one-woman-man") emphasizes the word one. If a quantitative connotation is assumed, then the conclusion follows that an elder can have "only one wife" (NIV)—i.e., divorce would not be acceptable, nor perhaps even remarriage after the death of the "one" wife. But if a qualitative interpretative approach is taken, as I believe the context dictates, then the phrase "one-woman-man" would emphasize the character of the marriage and the husband's leadership in it. Are he and his wife truly one? Is he dedicated to, loyal to, and loving of his wife in the manner of Christ to the church? Unlike in the surrounding culture, does the man love, esteem, build up and humbly serve his wife, keeping himself from all others for her alone, because their union is kiddushin (sanctified) in the eyes of God?

I believe the Torah and Paul's rabbinic background may give us the key for interpreting the word one in this way. As has been documented widely in the scholarly new perspective on Paul's theological worldview, this Jewish apostle to the Gentile world operated fully within and drew extensively upon his Hebraic heritage from the Hebrew Scriptures and the Sages of Israel. In light of this, I would suggest that Paul's use of one here alludes to the Torah's account of the creation of man and woman.

The biblical, Jewish and Christian ideals of monogamy all stem from God's declaration in Genesis 2.24 that 'ish and 'isha (man and woman) shall become 'echad (one). The Greek word for one in "one-woman-man" is the very word used in the Septuagint to translate the Hebrew word 'echad in Genesis 2.24.

I am suggesting therefore that the biblical ideal of marriage as God created it and intended it is in Paul's Jewish mind here. A godly Christian marriage, in stark contrast to the prevailing Roman norm, should be characterized by the oneness of husband and wife, with the man demonstrating servant leadership devoted to the care, provision, and exclusivity of the covenantal union. This is the standard, and the indicator, by which an elder candidate should be evaluated according to the author of 1 Timothy—Dwight A. Pryor, “Husband of One Wife”.
4. The practical implications lends itself to this interpretation.  Consider that sexual infidelity is the most common risk and place of failure for Pastors and Elders, not divorce or family management problems.  The “one woman kind of man” requirement/interpretation practically addresses the main risks to the church and leader.
Horizon Constitution and bylaws Statement:

I believe the existing language in the Horizon Constitution and Bylaws is both protective of the church and sufficiently supported by scripture, including the “one woman man” requirement of 1 Tim 3:2, 12; Titus 1:6.

Qualifications of the Board of Directors:

The Board of Directors shall be men of true Christian experience and established character. They shall qualify for office according to the standards of I Timothy 3:2-7 and Titus 1:6-9.  It is our position that if a man was previously married, and the marriage was dissolved on Biblical grounds, he is still eligible for service in this capacity.  Their fitness for office will be determined by unanimous consent of the Lead Pastor and current board and the three-fourths majority consent of the church.  Criteria for selection are as follows:

1. spiritual maturity

2. understanding of the vision of the church

3. church membership

4. availability in terms of time and resources

5. current ministry service

6. management skills

7. ability to maintain confidentiality

8. ability to integrate as a team member with the existing board
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